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The proven reports about Muhammad's (sallallaahu alayhi wa sallam) life before 
Prophethood tell us the following facts: 

1. He was born into the noblest family among the Arabs, which was one of the 
noblest branches of Quraysh, namely Banu Haashim. Quraysh was the noblest of 
Arab tribes, the purest in descent and the highest in status. It was narrated from 
AI-'Abbaas that the Messenger of Allah (sallallaahu alayhi wa sallam) said: 

"Allah created mankind, and made me from the best of them, from the 
best of their two groups. Then He chose tribes and made me from the best 
tribe. Then He chose families and made me from the best family. 

So I am the best of them from the best family." 1 

Because of the high esteem in which noble descent was held among Quraysh, we 
find that among the things which Quraysh accused the Prophet (sallallaahu alayhi 
wa sallam) of, his descent is not mentioned, because his origins were well known 
among them. They accused him of many things that they made up, but this issue 
was not mentioned at all. 

2. He grew up an orphan, for his father 'Abdullah died when his mother was only 
two months pregnant with him. When he reached the age of six, his mother 
Aaminah died too, so at a very early age he (sallallaahu alayhi wa sallam) felt the 
bitterness of being deprived of his parents' love and compassion. After that, he 
was looked after by his grandfather 'Abdul-Muttalib, but he died when the Prophet 
(sallallaahu alayhi wa sallam) was eight years old. Then he was looked after by 
his paternal uncle Abu Taalib, until he grew up and became strong and mature. 
The Qur'an refers to his being an orphan when it says: 

"Did He not find you [O' Muhammad] an orphan and gave you a refuge?" 

[Qur'an 93:6] 

3. The Messenger of Allah (sallallaahu alayhi wa sallam) spent the first four years 
of his life in the desert, among Bani Sa'd, so he grew up strong and healthy, 
eloquent and brave, able to ride horses well at an early age. His talents 
flourished in the peace and fresh air of the desert. 

4. His intelligence was apparent at an early age and could be seen in his features, 
which aroused the love of all those who saw him. When he was a young boy, the 
Messenger came and sat on his grandfather's bed. When he ('Abdul-Muttalib) sat 
on it, no one among his children (i.e., the paternal uncles of the Prophet) would 
sit on it with him. So his paternal uncles tried to make him move, but 'Abdul- 
Muttalib said, "Leave my son alone, for by Allah he has a future." 

5. When he was a young man, the Prophet (sallallaahu alayhi wa sallam) tended 
the sheep of the people of Makkah in return for a few pennies. It was narrated 
that he (sallallaahu alayhi wa sallam) said: 


1 Narrated by At-Tirmidhi with a saheeh isnad 
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"There is no Prophet who was not a shepherd." They said, "Even you, O' 
Messenger of Allah?" He said, "Even me." 

According to another report he said, 

"Allah never sent any Prophet but he was a shepherd." His Companions said to 
him, "Even you, O' Messenger of Allah?" He said, "Even me. I tended the sheep 
of the people of Makkah in return for a few pennies." 

Then when he reached the age of twenty-five, he worked for Khadeejah bint 
Khuwaylid, doing business with her money in return for a salary that she paid 
him. 

6. When he was a young man, he did not join his Makkan peers in their idle 
leisure pursuits. Allah protected him from that. The books of Seerah state that 
when he was a young man, he heard singing in one of the houses of Makkah 
where a wedding party was taking place. He wanted to go to the party, but Allah 
caused him to fall asleep, and he was only woken up by the heat of the sun. He 
did not join his people in worshipping idols, he never ate the meat of any animals 
that were sacrificed to them, he never drank wine, he never gambled, and he 
never uttered foul speech or bad language. 

7. He was known for his wisdom and sound reasoning. The incident when he put 
the Black Stone back in its place in the Ka'bah is indicative of that. The Ka'bah 
had been damaged by a flood which caused cracks in its walls, so the people of 
Makkah decided to knock it down and rebuild it. So they did that, but when they 
reached the place where the Black Stone was to go, a fierce dispute erupted as to 
who would have the honour of putting the Black Stone in place. Each tribe 
wanted to have this honour. The dispute reached the point where they were 
threatening to fight one another, then they agreed that the first person to come 
in through the gate of Bani Shaybah should judge amongst them. That person 
was the Messenger of Allah (sallallaahu alayhi wa sallam), and when they saw 
him, they said, "This is Al-Ameen (the trustworthy), we will accept his 
judgement." When they told him about that, he solved the problem in a manner 
that was approved of by all parties. He spread out his cloak, then he picked up 
the Stone and put it on his cloak. Then he told them that each tribe should take 
hold of one edge of the cloak and lift it up. When the Stone reached its place, he 
took it and put it there with his own hand, and they all approved of that. By 
means of his wisdom, Allah protected the blood of the Arabs from being shed in a 
feud that only Allah, the Exalted, the Almighty, knows its extent. 

8. The Prophet (sallallaahu alayhi wa sallam) was known among his people for 
being trustworthy and honest since his youth. He was well known among them 
for treating people kindly, keeping promises, living an upright life and having a 
good reputation. This is what made Khadeejah (radiyallaahu anhaa) employ him 
to engage in trade using her money in the caravan that went to the city of Busra 
in Syria every year, and made her pay him double what she paid anyone from 
among her own people. When he came back to Makkah and her slave Maysarah 
told her how trustworthy and sincere he was, and she saw the great profits that 
had been made on that trip, she paid him double the sum that she had promised. 
She also wanted to marry him, and he agreed to marry her even though he was 
fifteen years younger than her. The best testimony to his good attitude before 
Prophethood is the fact that Khadeejah said to him when the revelation first came 
to him in the cave of Hiraa' and he began trembling, 

"No, by Allah, Allah will never forsake you, for you uphold the 
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ties of kinship, you help the weak and poor, you honour your guests 
and you help others at times of crisis." 

9. He traveled twice outside Makkah. The first time was with his paternal uncle 
Abu Taalib when he was twelve years old, and the second time was when he was 
twenty-five, when he went to engage in trade on Khadeejah's behalf, with her 
money. Both trips were to the city of Busra. On both occasions he heard the talk 
of the merchants and saw the towns of the lands through which he traveled, and 
the customs of their people. 

10. A few years before his Prophethood, Allah made him like to go out to the cave 
of Hiraa' — which is a mountain on the north-west side of Makkah, close to the 
city — where he would stay alone for a month — during the month of Ramadaan 
— and think about the signs of Allah's creation and the greatness of His power. 
He continued to do this until the Revelation came to him with the Qur'an. 

LESSONS TO BE LEARNED 

A researcher may learn the following lessons from studying the events described 
above: 

1. That the more highly-regarded a daa 'iyah or social reformer is among his 
people, the more likely the people will listen to him. People usually look down on 
callers and reformers if they are of humble origins or modest background. But if 
there comes to them one whose noble birth or whose family's social status they 
cannot deny, they will not be able to say anything about him but lies and 
fabrications which they will take as an excuse not to listen to him or heed his call. 
Hence, the first thing that Heraclius asked Abu Sufyaan, after the Prophet 
(sallallaahu alayhi wa sallam) had sent a letter to Heraclius calling him and his 
people to Islam, was: "What is his lineage amongst you?" Abu Sufyaan 
answered, although at that time he was still a mushrik, "He is one of the noblest 
of us in lineage." When Heraclius had finished questioning Abu Sufyaan and had 
listened to his answers, he explained to him why he had asked him these 
questions about Muhammad the Messenger of Allah (sallallaahu alayhi wa 
sallam). Heraclius said: "I asked you what his lineage was amongst you, and you 
said that he was one of the noblest of you in lineage. That is because God never 
chooses a Prophet except from among the noblest of his people and the best in 
lineage." 

It is true that Islam does not give any weight to nobility of descent when it comes 
to deeds, but this does not mean that there is no connection between noble 
descent and noble deeds. The higher a person's status, the more chance there is 
of success, as the Prophet (sallallaahu alayhi wa sallam) said according to a 
saheeh hadith: "The best among you during the Jaahiliyah are the best among 
you in Islam, if they understand properly." 

2. If the daa 'iyah goes through the pain of being an orphan or suffering hardship 
when he is young, that will make him more sensitive to noble humane feelings., 
and he will be filled with compassion and mercy towards the orphans, the poor 
and persecuted; he will strive harder to be just to these groups and show mercy 
and compassion towards them. Every daa 'iyah needs a large amount of noble 
humane emotions that will make him feel the pain of the weak and wretched. 
There is nothing better than suffering in his own life to give him the feelings of 
the orphans, poor and needy. 

3. The closer the daa 'iyah's lifestyle is to the fitrah (nature), and the further 
away he is from a complex lifestyle, the more pure, and strong will be his mind, 
body and soul, and the more sound is his speech and thinking. Hence, it was not 
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by chance that Allah chose the Arabs to bring the message of Islam, because, in 
comparison to the neighbouring civilized nations, they were purer in spirit, 
sounder in thinking, more proper in morals, and more able to endure the 
hardships of war for the sake of Allah and spreading His message throughout the 
world. 

4. No one is qualified to lead the da 'wah except one who is intelligent and alert. 
So those of low or average intelligence are the least deserving of leading the 
intellectual reform or spiritual movement. Rather, it is one of the laws of life that 
no one who is dull-witted or confused in his thinking or hold weird views will be 
able to lead in any field of life with any degree of success. If by chance or 
circumstance such a person attains a position of leadership, he will quickly falter 
and his people will shun him, after his actions demonstrate his stupidity, oddness 
or confused thinking. 

5. The daa 'iyah must be able to depend on himself to earn a living, or have a 
decent source of income, without begging or humiliating himself in any way. 
Sincere and noble daa 'iyahs do not accept to live on people's charity and gifts. 
What respect can they have from their people if they humiliate themselves by 
begging and asking from people, even if they do not do that openly? If we find a 
person who claims to be a daa'iyah accumulating wealth from people through all 
kinds of deceit, then we may be certain that he has no self-respect, so how must 
his people and his neighbours view a person who accepts humiliation for himself? 
How can he call people to noble characteristics and conduct, and confront false 
and corrupt rulers, and fight evil and immorality, and spread the noble spirit of 
righteousness among the ummah? 

6. If the daa 'iyah is righteous during his youth and has lived a good life, this is 
more likely to bring him success in his efforts to call people to Allah, reform their 
morals and fight evil. For there will be no one who can criticize his personal 
conduct before he began his da 'wah work. We often see that when people 
undertake da 'wah (call, preaching) and reform efforts, especially in the field of 
moral reform, one of the most off-putting factors is when people remember their 
immoral past and previous bad behaviour. This ill-spent past may make people 
doubt the sincerity of such daa 'iyahs, who may be accused of hiding behind the 
reform effort for ulterior motives, or of not starting to call for reform until they 
had had their fill of the pleasures of life, and because of their circumstances or 
their age they no longer had any hope of continuing to have the worldly gains, 
wealth, fame or status that they previously enjoyed. But in the case of the daa 
'iyah who was righteous during his youth, he can continue to hold his head high 
with a clear conscience. The enemies of reform will not find any way to criticize 
him for his recent or more distant past; they will not find in his past any grounds 
for exposing him or calling people to look down on him. 

Yes, Allah accepts the repentance of the one who repents to Him sincerely, and 
He erases his past evil deeds with his present good deeds, but this does not 
benefit the daa 'iyah who wants to succeed in his da 'wah, who could have hoped 
for greater success if he had a better past and a better reputation. 

7. If the daa 'iyah has the experience of travel, living with the masses and 
becoming familiar with the people's customs, circumstances and problems, this 
will have a great impact on the success of his da 'wah. Those who interact with 
people through books and articles without mixing with people of different 
backgrounds are doomed to failure in their calls for reform. The people will not 
listen to them or respond to their call, because they will see that they know 
nothing about their circumstances and their problems. Whoever wants to bring 
about reform among religious people has to mix with them in their mosques, 
gatherings and meetings. Whoever wants to bring about reform among the 
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workers and peasants has to mix with them in their villages and factories, eat 
with them in their houses, and speak to them in their meetings. Whoever wants 
to reform the people's interactions with one another has to mix with them in their 
marketplaces, shops, factories, clubs and gatherings. Whoever wants to reform 
politics must mix with politicians and get to know their organizations, listen to 
their speeches, read their manifestoes and agendas, then get used to the 
environment in which they operate, their cultural background and the aims which 
they are striving to reach, so that he will know how to address them without 
putting them off, and how to aim his reform efforts, so that they will not resist 
him because of personal dislike or emotional reasons. 

So the daa'iyah must have some experience of life and some knowledge of 
people's affairs, so that he will be able to fulfil the command of Allah: 

"Invite [mankind, O' Muhammad] to the way of your Lord [i.e. Islam] with 
wisdom [i.e. with the Divine Revelation and the Qur'an] and fair preaching..." 
[Qur'an 16: 125] 

How wonderful is the advice to, 

"address people according to their intellectual level; do you want Allah and His 
Messenger to be rejected?" 2 

8. The daa 'iyah who wants to call people to Allah should spend time alone every 
now and then, when his soul may make contact with Allah and he can keep away 
from all the things that may upset him such as bad attitudes, the stress of life 
and disturbances around him. During such times of solitude, he should take 
stock of himself and see if he has fallen short in doing good, or deviated in any 
way, or failed to follow the wisest course, or made a mistake in his method or 
way, or indulged in arguments with some people to such an extent that he forgot 
to remember Allah and feel close to Him, remember the Hereafter with its 
Paradise and its Hell, together with death and its suffering and agonies. Hence 
tahajjud and qiyaam al-layl (prayers at night) were made obligatory for the 
Prophet (sallallaahu alayhi wa sallam), and they are mustahabbat 
(recommended) for others. Those who should be most eager to perform these 
nafl prayers are the daa 'iyahs who seek to call people to Allah and His shari'ah 
and Paradise. 

Solitude, tahajjud and standing to worship Allah in the depths of the night bring 
joy which no one knows except those whom Allah honours with these acts of 
worship. Ibraheem ibn Adham (may Allah have mercy on him) used to say after 
doing these prayers, "We are experiencing joy which if the kings were aware of it, 
they would fight us for it." 

It is sufficient for us to note the words that Allah addressed to the Messenger of 
Allah (sallallaahu alayhi wa sallam): 

"O' you wrapped in garments [i.e. Prophet Muhammad]! Stand [to pray] all 
night, except a little — Half of it or a little less than that. Or a little more. 
And recite the Qur 'an [aloud] in a slow [pleasant tone and] style. Verily, 
We shall send down to you a weighty Word [i.e. obligations, laws]. Verily, 
the rising by night [for Tahajjud prayer] is very hard and most potent and 
good for governing oneself, and most suitable for [understanding] the 
Word [of Allah]'." [Qur'an 73: 1-6] 


2 This is mentioned in Bukhari, 1/199, in Kitaab al-'Ilm, Baab man khassa bit- 'ilm qawman 
doona qawmin karaahiyatan an laa yafhamu (The Book of Knowledge, Chapter: One who 
addresses knowledge only to some people and not others lest they misunderstand). 'AH 
(ra) said: "Speak to the people according to their level of knowledge, do you want Allah 
and His Messenger to be rejected?" 
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